The ‘Aqidah of al-Daraqutni (306-385) 


A topic of dispute which has recently been in discussion online concerns the true creed 
of Abū al-Hasan ‘Ali b. ‘Umar al-Daraqutni al-Shafi*i (d. 385); was he Ash‘ari or Athari 
inclined? Those who contend that he agreed with the Asha'irah often cite the following 
incident involving al-Hafiz al-Daraqutni and his student, Abū Dharr al-Harawi (d. 434), 
wherein the former praises the Ash‘ari scholar Abi Bakr al-Baqillani (d. 403): 
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Abū al-Walid al-Baji [d. 474] said in the book Ikhtisar firaq al-Fuqah@: 1 was 
informed by Abū Dharr [al-Harawi], who used to incline towards his [i.e., 
al-Bagillani's] creed, [when] I asked him, “For which reason have you 
done this?” So [Abū Dharr al-Harawi] replied, “I was walking in Baghdad 
with al-Daraqutni when we were met with al-Qadi Abi Bakr [al-Baqillani], 
so he [al-Daraqutni] embraced him and kissed his face and [between] his 
two eyes. When we had departed from him, I asked him, “Who is this?’ So 
[al-Daraqutni] said, ‘This is the leader of the Muslims and the defender of 
the religion: al-Qadi Abu Bakr Muhammad ibn al-Tayyib." Abū Dharr 
said, “From that moment, I began to frequently go to him.”* 


Firstly, a scholar praising another doesn’t entail the former’s acceptance of the latter’s 
creed. Ibn Daqiq al-‘Id (d. 702)’ and Ibn Hajar (d. 852)’ both gave substantial praise for 
Ibn Taymiyyah (d. 728), but this obviously does not mean they agreed with his ‘agidah! 


1 Al-Dhahabi, Tarikh al-Islam, vol. 29, p. 406. I do not believe there is any convincing reason for rejecting 
this report, as it is corroborated by what is narrated by Ibn ‘Asakir in his Tarikh Dimashq , vol. 37, p. 392. 
2 Ibn Nasir al-Dimashqj, al-Radd al-Wafir, p. 59 

3 Taqriz li-l-Hafiz ibn Hajar al-‘Asqalani 'ala-l-Radd al-Wafir, p. 12 


Secondly, al-Baqillani was known in his time for debating and refuting the Christians, 
and it is likely that this is the reason Imam al-Daraqutni praised him. This is indicated 
by him describing al-Bagqillani as being a “leader of the Muslims” and “defender of the 
religion" as this is a clear reference to Abū Bakr al-Baqillani’s defence of Islam against 
the emperor of Rome and on other occasions as well, refuting the objections raised by 
Christians! & other groups. This is not the same as, for instance, describing al-Baqillani 
as being "the Imam of Ahl al-Sunnah." Such a description would imply acceptance of his 
creed, whereas al-Daraqutni had praised him in terms that do not imply this. 


It is true that in another wording of this encounter, al-Daraqutni praised al-Bagillani 
by saying, “This is the sword of the Sunnah: Abu Bakr [al-Baqillani], the Ash'ari," and 
this does admittedly indicate acceptance of his ‘aqidah. However, because the isnad of 
this strange wording is questionable and includes unnamed narrators, precedence is to 
be given to the account cited earlier recorded directly by Abū al-Walid al-Baji in his 
book. 


Thirdly, can we actually confirm that Imam Abü al-Hasan al-Daraqutni was even aware 
of the ‘aqidah held by al-Bagillani? There is reason to question this, since we have the 
work of Imam Abū Nasr al-Sijzi (d. 444) wherein he described al-Bagillani as hiding his 
‘aqidah and praising Imam Ahmad alongside other adherents to Ahl al-Hadith.° Imam al- 
Dhahabi also described al-Baqillani as defending the methodology of Ahl al-Hadith and 
the Handabilah, despite him (inwardly) also opposing them in some matters.’ 


In other words, al-Baqillani seems to have been uninterested in making his kalami 
creed known. It is the debates he had with the Christians which the masses knew; the 
Khalifah of ‘Iraq had sent him to Constantinople for that purpose! Common knowledge 
about al-Baqillani at the time particularly concerned his opposition to the kuffar and 
deviant sects, since he outwardly displayed to the general public no more than this. 


4 Relevant words are found in al-Qadi ‘Iyad’s Tartib al-Madarik, vol. 7, p. 57 onwards. 
5 Ibn ‘Asakir, Tarikh Dimashq, vol. 37, p. 392 

6 Abu Nasr al-Sijzi, al-Radd ‘ala man ankar al-Harf wa-l-Sawt, pp. 305-306 

7 Al-Dhahabi, Siyar Alam al-Nubala?, vol. 17, p. 558 


The reason al-Hafiz al-Daraqutni praised Abū Bakr al-Baqillani would therefore only be 
due to these positive efforts that were well known about him, not because al-Daraqutni 
agreed with the specifics of al-Baqillani’s ‘agidah. This was stated by al-Dhahabi.’ 
Al-Qadi al-Bagillanr's inward beliefs and deep involvement with ‘“ilm al-kalam was very 
likely not known except to those people who discussed or sat with him. We have no 
reason to believe Imam al-Daraqutni was from these few people, and to the contrary, 
we have reason to believe the opposite. 
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Al-Hafiz Abū ‘Abd al-Rahman al-Sulami (d. 412) reported in al-Swalat, “I 
heard al-Shaykh Abü al-Hasan [al-Daraqutni] say, 'Nothing is more hateful 
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to me than kalam [theological rhetoric]. 


On the one hand al-Daraqutni detested kalam, whereas on the other hand one cannot 
deny that al-Bagillani was a very learned mutakallim!” Although we may differ on what 
“kalam” means,” it is safe to say no real Ash‘ari would utter al-Daraqutni’s words here. 


Fourthly, we find that Imam al-Daraqutni had also praised the strict Athari scholars; he 
viewed Abü Bakr ibn Khuzaymah (d. 311), for example, as being a firm Imam." There is 
also one other mention in this regard occurring in Swalat al-Sulami: 
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Al-Hafiz Abū ‘Abd al-Rahman al-Sulami said in al-Swalat, “And I asked him 
regarding al-Azhari, so he [i.e., al-Daraqutni] answered, ‘He is Ahmad b. 


8 Ibid. 

9 Swalat al-Sulami, p. 357, and Imam al-Dhahabi authenticated it in al-Siyar, vol. 17, p. 457. 

10 To stress this point (although I probably don't need to), al-Saffadi (d. 764) states in al-Wafi, vol. 3, p. 
47, "Abu Bakr al-Baqillani al-Basri: [he was] the author of multiple works pertaining to ilm al-kalam." 

11 But as a side point, al-Hafiz Abū ‘Abd al-Rahman al-Sulami (al-Daraqutni's student) was known to have 
cursed Ahl al-Kalam such as the Kullabiyyah. Al-Harawi, Dhamm al-Kalam, vol. 4, p. 409. 

12 swalat al-Sulami, p. 101 


Muhammad b. al-Azhar b. Hurayth, and he was Sijistani. [He is] rejected in 

hadith, but it has reached me that Muhammad ibn Ishaq ibn Khuzaymah 

had a good opinion of him, and that is sufficient for him as pride!" ? 
Thus, it is clear that al-Daraqutni was very fond of Ibn Khuzaymah, the adherence of 
whom to Athariyyah is indisputable.” If one were to use this to argue al-Daraqutni was 
Athari rather than Ash'ari, however, an Ash'ari would surely object, "But his praise for 
Ibn Khuzaymah is not in ‘aqidah, it’s merely in terms of being a muhaddith!” This would 
necessitate that he can no longer cling onto the “Baqillani praise" argument without 
maintaining a double standard; it is simply just as (if not considerably more) plausible 
that al-Daraqutni's praise for al-Baqillani was likewise unrelated to his ‘aqidah. 


Fifthly, one other scholar we can take into consideration when addressing this issue is 
Abü al-Fadl al-Tamimi (d. 410), whose situation resembles that of al-Daraqutni. 


Abū al-Fadl al-Tamimi was al-Bagillanr's companion” while simultaneously not only 
affirming that Allah speaks with letter (harf) and sound (sawt), but he even stated none 
of the scholars ever held that the words of the Quran are a created expression." He 
declared this view to be a misguided innovation, despite the fact that it is precisely 
what al-Baqillani (his companion) had believed!" This further bolsters the point at 
hand: if al-Tamimi’s friendship with al-Baqillani did not entail an agreement in creed 
between the two, it is even less likely to be the case between him and al-Daraqutni. 


Ultimately, we cannot definitively determine whether Imam al-Daraqutni agreed with 
the Asha'irah without proof that transcends merely appealing to his praise for certain 
scholars or pointing out that some of his students were from the mutakallimin. The real 
question is: What did al-Daraqutni himself say with respect to ‘agidah? 


The creedal works which were authored by al-Hafiz al-Daraqutni include Kitab al-Sifat, 
Kitab al-Nuzül, and Kitab al-Rwyah. Many attempt now to cast doubt upon these books 


13 Ibid., p. 128 

14 The evidence for this is simply Imam Ibn Khuzaymah's Kitab al-Tawhid (and the frequent claim that 
Ibn Khuzaymah repented from this book is a ridiculous belief which nobody has held until recently). 

15 Al-Dhahabi, Siyar Alam al-Nubal@’, vol. 13, p. 58 

16 Abi al-Fadl al-Tamimi, I‘tiqad al-Imam al-Munabbal, pp. 33, 36 

17 This is proven by what al-Bagillani says in his works, such al al-Insaf, ed. al-Azhariyyah, p. 92. 


for being narrated via Abū al-‘Izz ibn Kadish (d. 526) because he was said to have 
mixed up when narrating and was even accused of lying by Ibn al-Najjar!^ This 
accusation is misplaced, however, as Ibn Kadish repented from fabrication.” Ibn Nasir's 
negative opinion of Ibn Kadish was also seemingly based largely on his fabrications,” 
but (as aforementioned) he eventually repented in any case. Also, al-Hafiz Ibn ‘Asakir 
upheld Ibn Kadish’s reliability in response to one of Ibn Nasir’s statements.” 


The only other criticism against Ibn Kadish we know of was that he was accused by 
‘Abd al-Wahhab al-Anmati for “mixing up.”” However, it is known that in respect to 
transmitting books from their authors, memory and precision in narration is not an 


issue (all that is required is to be able to read the book, not to memorise it). 


With that being said, Ibn al-Jawzi (d. 597) had words of praise for Abū al-‘Izz ibn Kadish, 
and likewise did Ibn al-Kaššāb (d. 567).” Further, Al-Hafiz b. ‘Asakir (d. 571) defended 
Ibn Kadish and stated that his transmission is authentic in sama@t (i.e., public 
gatherings of a book's reading), ^ with Ibn al-Sam'ani (d. 562) also speaking to this 
effect." Since Ibn Kadish's transmission of Imam al-Daraqutni's books would take place 
in sama“at (with Ibn *Asakir himself transmitting creedal works of al-Daraqutni via Ibn 
Kadish),” there remains no convincing reason to doubt the authenticity of these books. 


Moreover, we find that Ibn Kadish was not alone in his transmission. Kitab al-Nuzül was 
transmitted not only by Ibn Kadish, but it was also reported via another chain.” Like- 
wise, Ibn Kadish was corroborated in regards to al-Daraqutni's Kitab al-Ru’yah” and also 


18 He transmitted both Kitab al-Sifat and Kitab al-Ru'yah from al-*Ushari, from al-Daraqutni. 

19 Al-Dhahabi, Siyar Adam al-Nubala?, vol. 19, p. 559 

20 Ibn Hajar al-‘Asqalani, Lisan al-Mizan, vol. 1, p. 218 

21 Al-Dhahabi, Tarikh al-Islam, vol. 36, p. 142 

22 Al-Dhahabi, Siyar Adam al-Nubal@’, vol. 19, p. 559 

23 Ibid. 

24 Related details are found in Shaykh Nasir Al Mut‘ib’s work, Daf al-Shukük wa-l-Awham, p. 15 onwards. 
25 Al-Dhahabi, Tarikh al-Islam, vol. 36, p. 142 

26 Al-Dhahabi, Siyar Alam al-Nubal@’, vol. 19, p. 559 

27 Al-Dhahabi, Tarikh al-Islam, vol. 36, p. 142 

28 More details regarding Ibn Kadish's book transmission are cited by Ibn Hajar in al-Lisan, vol. 1, p. 218. 
29 This other chain was used by al-Faqihi in his tahqiq of Kitab al-Nuzül. 

30 This was demonstrated in tahqiq of the 1411 A.H. (1990 C.E.) print of Kitab al-Ru’yah, pp. 86-87. 


his Kitab al-Sifat." What's more, the shuyükh which al-Daraqutni narrated from in these 
three books can be confirmed to be his teachers, and the mutün (texts) of the ahadith in 
al-Daraqutni's creedal works correspond to their mutün found in other books.” 

Once the authenticity of these three works are proven, we can take into consideration 
the fact that their contents make apparent Imam al-Daraqutni was an uncompromising 
Athari on the topic of al-Asma? wa-l-Sifat (the names and attributes of Allah). 


From his Kitab al-Sifat, we find that Imam al-Daraqutni affirmed attributes including the 
two Feet (al-Qadamayn), Hand (al-Yad), Fingers (al-Asabi‘), Face (al-Wajh), and laughter 
(al-dahik) among other khabari Sifat.? This, however, will not be entirely sufficient, as it 
could easily be claimed that al-Daraqutni was upon tafwid al-ma'nà and that his mere 
narration of these ahadith does not demonstrate otherwise. 


Those who claim that al-Hafiz al-Daraqutni was a mufawwid of the meanings of the Sifat 
would likely appeal to him narrating from Waki‘ b. al-Jarrah (d. 196): 
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Regarding the ahadith pertaining to the Sifat, such as the Kursi being the 
place of al-Qadamayn (the two Feet), Waki‘ ibn al-Jarrah said, “We 
encoun- tered Isma'id ibn Abi Khalid and Sufyan [al-Thawri] and Mis‘ar 
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narrating these ahadith, and they did not explain anything. 


The claim here is that “and they did not explain anything” is a reference to them not 


explaining the meanings of the Sifat. This understanding, however, is rebutted by the 


31 A captivating overview in this regard is found here. 

32 There is still the claim that Abū Talib al-*Ushari (who Ibn Kadish transmitted from) himself was also 
weak, but the little criticism about his mistakes hold no weight in regards to the transmission of a book. 
The scholars who praised and authenticated him are a multitude, and a detailed defence of al-‘Ushari’s 
reliability in narration (although not necessary for transmitting a book) is found here, pp. 26-27. Note 
that Imam al-‘Ushari was also corroborated on multiple occasions regarding these books. 

33 This is seen throughout his Kitab al-Sifat, ed. al-Faqihi, pp. 25-65. 

34 Al-Daraqutni, Kitab al-Sifat, p. 69 


context, since Waki‘ b. al-Jarrah (if we refer to the full Arabic version above) only said 
this in response to being asked "How?" Hence, "they did not explain anything" refers 
only to not explaining the howness, not that they did tafwid of the manā. What further 
supports this is the fact that before he narrated this from Waki‘, Imam al-Daraqutni 
mentioned al-Qasim ibn Sallam (d. 224) saying, "When it is asked, 'How does Allah place 
His Foot? How does Allah laugh?’ Then we reply, ‘That [i.e., the howness] is not to be 
explained, and we have not heard anyone explain this.””” It is clear based on this that 
when al-Hafiz al-Daraqutni alluded to the prohibition of explaining the Sifat, this is only 
prohibition of explaining the howness (kayf), not of explaining the meaning (manā). 


What demonstrates that Imam al-Daraqutni was in fact upon ithbat rather than tafwid is 
what Imam Abi al-Qasim al-Lalaka'i (d. 418) reported in al-Sunnah: 
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I saw [this report] in the writing of Abü al-Hasan al-Daraqutni, may Allah 
have mercy on him: from Ishaq al-Kadhi, who said: I heard Abū al-‘Abbas 
Ta‘lab say, “‘He istawa above the Throne’ [7:54], He ascended [‘ala].””* 


This denotes that similar to al-Lalaka’1, Imam al-Daraqutni also understood al-istiwa’ to 
mean that Allah ascended (‘ala) above the Throne, thus demonstrating that he was not 
a mufawwid. Imam al-Daraqutni also narrated: 
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Muhammad ibn Mus'ab al-‘Abid [d. 228] said, “Whoever claims that You 
do not speak and [that You] will not be seen in the Hereafter, then he is a 
disbeliever in Your Face and does not know You. I bear witness that You 


35 Ibid., and it is an authentic narration. 


36 Al-Lalaka’1, Sharh Usül I'tiqad, vol. 3, p. 443. Its narrators are reliable. 


are above the Throne and over the seven heavens [fawq al-‘arsh fawq sab‘ 


samawat], contrary to what your enemies—the heretics—say."^ 


This narration also shows Imam al-Daraqutni's affirmation of al-Uluww, and to contend 
otherwise would simply digress to ad-hoc argumentation. 


What indicates that al-Daraqutni affirmed the apparent meanings of the Sifat is that he 
had no issue in narrating some ahadith which the Asha'irah would likely object to. One 
example is Imam al-Daraqutni narrating a hadith affirming a Kaff (Palm) for Allah while 
proving that Allah has a Yamin (Right Hand). Al-Daraqutni likewise narrated ahadith 
on the hubüt (coming down) of Allah to prove His nuzül (descent). How did he deduce a 
correlation between al-hubüt and al-nuzül if their meanings were unknown? 


Moreover, al-Hafiz al-Daraqutni narrated the hadith which describes Allah as coming 
down to the lowest heaven and remaining as such” until the break of dawn, when He 


ascends to the heaven!" This would strike any Ash‘ari as being anthropomorphic, but 
al-Daraqutni described the wording "then, He ascends" as being a ziyadah hasnaah (good 


addition)!" He accepted this ziyadah despite most ahadith of al-nuzül excluding it. 


Similarly, Imam al-Daraqutni narrated the disputed hadith in which the Prophet (peace 
and blessings of Allah be upon him) saw Allah in the image of a young man.” Some of 
the scholars have accepted this narration while others have renounced it.“ Rather than 


37 Al-Daraqutni, Kitab al-Sifat, p. 73. Shaykh al-Albani authenticated its isnad. 

38 Ibid., 67-68 

39 Al-Daraqutni, Kitab al-Nuzül, ed. al-Faqihi, pp. 99, 132, 133, 153-154, 167 

40 Ibn Muhibb al-Samit (d. 789) narrated from al-Daraqutni with the following wording: “He comes 
down to this heaven [...] and that remains His place [makan] until each dawn breaks [...] then, He 


ascends to the heaven.” Ibn Muhibb, Kitab al-Sifat, vol. 2, pp. 552-533; “makan” is also affirmed in Kitab al- 
Nuzül, p. 96. 

41 Al-Daraqutni, Kitab al-Nuzül, p. 133 

42 Ibid., Ibn Muhibb, Kitab al-Sifat, vol. 2, p. 533 

43 Al-Daraqutni, Kitab al-Ru’yah, p. 358 

44 Some of those who accepted it, like al-Qadi Abu Ya‘la (d. 458), argued that it should be understood in 
a non-anthropomorphic way, the same way we understand the ahddith regarding al-Yad and al-Wajh. 
Others, such as Imam al-Darimi (d. 280), rejected this hadith altogether in his Naqd ‘ala al-Marisi. 


rejecting it, however, Imam al-Daraqutni cited Abi Zur‘ah al-Razi (d. 264) speaking of 


this report and its narrators in positive terms!^ 


Furthermore, we find that in his Kitab al-Sifat, al-Hafiz al-Daraqutni has a section where 
he reports the ahadith describing the Throne as creaking with Allah mounting upon it! ^ 
Never does al-Daraqutni oppose it nor speak against it, which this indicates he had no 


objections to its meaning (and perhaps neither to its authenticity). 


The many likes of these examples and ahadith which clarify al-Daraqutni's true ‘agidah 
led even Ibn Jama'ah (d. 728), the Ash‘ari Qadi, to speak against him in this regard.” 
There are also the following lines of poetry reported from him: 
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Imam Abi al-Hasan ‘Ali ibn ‘Umar al-Daraqutni, may Allah have mercy on 
him, said, "The hadith of the intercession by Ahmad—we narrated it with 
isnād to Ahmad al-Mustafa [the peace and blessings of Allah be upon him]. 
As for the hadith regarding him [i.e., the Prophet] being seated upon the 
Throne, then that as well we do not reject. Pass along [amirrü] the hadith 
upon its apparent, and do not delve into that which corrupts. And do not 
deny that He [i.e., Allah] is seated [upon the Throne], and do not reject 
that He will seat him [i.e., the Prophet] [as well]."^ 


45 Ibid. 

46 Al-Daraqutni, Kitab al-Sifat, pp. 48-49, 50-51, 52-53 

47 Muhammad ibn Ibrahim ibn Jama'ah, Idah al-Dalil, p. 233 
48 Al-Dashti, Ithbat al-Hadd, ed. Al Hamadan, pp. 261-262 


In these lines of poetry, Imam al-Daraqutni affirms qu'üd (sitting) for Allah! However, it 
is notable that the authenticity of this report is disputed; Shaykh al-Albani weakened it 
on the basis of the weakness of Ibn Kadish (who transmitted this from al-*Ushari, from 
al-Daraqutni) which ‘Abd al-Wahhab al-Anmati had attributed to him.” Shaykh ‘Adil Al 
Hamadan responded by mentioning that not only were these lines of poetry accepted 
by Al-Dhahabi, Ibn al-Qayyim, and Sulayman ibn Sahman regardless, but Abū Ya‘la also 
reported this” from his shaykh, al-‘Ushari, who heard it from al-Daraqutni, thus 
proving that these lines were reported via other than Ibn Kadish as well.” Allah knows 
best. 


As for the fact that Imam al-Daraqutni had some Ash'ari students—Abü Dharr al-Harawi 
in particular—then we do not deny this. What caused Abu Dharr to become Ash‘ari was 
what he witnessed of al-Daraqutni's praise for al-Baqillani” (although this itself does 
not prove al-Daraqutni was an Ash'ari, as has preceded). What most likely occurred was 
that al-Daraqutni's praise, despite being unrelated to ‘agidah, led Abū Dharr al-Harawi 
to begin sitting with al-Baqillani and to eventually be affected by his creed. Notably, 
Abū Dharr had never attributed his later ‘agidah to al-Daraqutni. 


Nevertheless, it was also the case that many of al-Daraqutni's students were very firm 
Atharis. One example is his close student, al-Shaykh Abü Hamid al-Isfrayini (d. 406), who 
heard al-Sunan” from Imam al-Daraqutni." Abū Hamid al-Isfrayini was known to be an 
harsh opponent of Abū Bakr al-Baqillani,” and Abū Hamid said: 
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“My methodology and that of al-Shafi* [d. 204] and [that of] the scholars 
across the lands is that the Qur'an is the Speech of Allah, not created. 


49 Nasir al-Din al-Albani, Silsilah al-Ahadith al-Da'ifah, vol. 2, p. 256 
50 Abū Ya'la al-Farra’, Ibtal al-Ta^wilat, ed. al-Gharas, p. 532 

51 The first footnote on Ithbat al-Hadd, ed. Al Hamadan, p. 262 

52 Ibn ‘Asakir, Tarikh Dimashq, vol. 37, p. 392 

53 It is printed today in 5-6 volumes. 

54 Al-Dhahabi, Siyar A‘lam al-Nubala?, vol. 17, p. 194 

55 Al-Harawi, Dhamm al-Kalam, vol. 4, p. 408 


And whoever says it is created, then he is a disbeliever [...] and ever letter 
of it—such as the bà? and the ta’—all of it this the uncreated Speech of 
Allah. Whoever says they are created, then he is a disbeliever upon whom 
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be the curse of Allah and [the curse of] mankind altogether. 


Imam Abū Hamid al-Isfrayini's attribution of this belief to the scholars (fugqaha’) across 
the lands would very likely include his own shaykh, Imam al-Daraqutni. Because we find 
Abū Hamid would also often make mention of his opposition to al-Baqillani regarding 
the Qur’an’s uncreated nature,” this in turn implies (alongside all the other cumulative 
evidence) that al-Daraqutni would also disagree with al-Baqillani on this issue. 


Another student of al-Daraqutni was al-Hafiz Abū ‘Abd al-Rahman al-Sulami (d. 412). He 
narrated lots from his teacher in his Swalat, including the aforementioned statement in 


which Imam al-Daraqutni said, "Nothing is more hateful to me than kalam [theological 
rhetoric]. Abū ‘Abd al-Rahman al-Sulami also has a work dedicated to the censure of 
“lm al-kalam,” and Abū Isma‘il al-Harawi (d. 481) reported: 


AI cb (el cdl cy AP Lely idi pai gi o dal car 


"| heard Ahmad ibn Abi Nasr say, ‘We found Muhammad ibn al-Husayn 
al-Sulami [i.e., Abū ‘Abd al-Rahman] cursing the Kullabiyyah.””® 


Al-Sulami also stated, “I saw Abū Hamid al-Isfrayini, Abū al-Tayyib al-Su‘laki, Abū Bakr 


al-Qaffal, and Abū Mansür al-Hakim [all] upon rejection of kalam and its adherents."^ 


Lastly, among Imam al-Daraqutni’s students was Imam al-Hakim al-Naysabiri (d. 405), 
who also narrated many statements from him in his Swalat. I find it truly unfortunate 
how it is often said that he was an Ash'ari, as was claimed by Taj al-Din al-Subki (d. 771), 
although he did not bring any evidence except that Imam al-Hakim took from Ash‘ari 


56 Ibn Taymiyyah, Majmü* al-Fatawa, vol. 12, p. 306 

57 Ibn Taymiyyah, Dar? Ta'arud al-‘Aql wa-l-Naql, 2/96 

58 Swalat al-Sulami, p. 357, and Imam al-Dhahabi authenticated it in al-Siyar, vol. 16, p. 457. 

59 It is titled Ahadith ft Dhamm al-Kalam wa Ahlih, printed 1418 A.H. (1996 C.E.). 

60 Al-Harawi, Dhamm al-Kalam, vol. 4, p. 409. The Kullabiyyah were the precursors to the Asha'irah. 
61 Ibid., vol. 4, p. 407, and it is authentic. 


scholars such as Abū Bakr al-Sibghi (d. 342)," Abu Bakr Ibn Fürak (d. 406), and Abū Sahl 
al-Suclüki (d. 368).* This is not very convincing, however, since not only was al-Hakim's 
interaction with Ibn Fürak apparently limited,” but Abū Bakr al-Sibghi himself refutes 
Ibn Fürak's creed! Al-Hakim transmitted from Imam al-Sibghi that he declared anyone 
who performs ta’wil of the nuzül (descent) of Allah to mean His command's descent is a 
misguided innovator,” whereas these ta’wilat are precisely what Ibn Fürak argued for 
in his works! ^ Imam al-Hakim's transmission also includes Abū Bakr al-Sibghi 
describing as Jahmis those who understand al-istiwa’? above the Throne to mean 
domination,” while this ta’wil was instead mentioned favourably by Ibn Fürak.? So 
either al-Hakim simul- taneously held contradictory 'aqa?id, or he simply disagreed 
with Ibn Fürak here. 


We also see that al-Hakim approvingly narrated Ibn Khuzaymah's affirmation of Allah's 
‘Uluww (Ascendancy),” which denotes that they were in agreement on this issue. 
Shaykh al-Islam ibn Taymiyyah (d. 728) similarly said that al-Hakim agreed with Ibn 
Khuzaymah that Allah speaks when He wills." Imam al-Dhahabi even suggested that al- 
Hakim had Karrami inclinations” based on his speaking highly of Muhammad ibn 
Karram (d. 255).” So it is no surprise Imam Ibn al-Mibrad al-Hanbali (d. 909) described 
as a fabrication the inclusion of al-Hakim among the Ashd‘irah, and he denounced Ibn 
‘Asakir for doing so.” Rather, al-Hafiz Ibn Hajar confirmed that al-Hakim's approach to 


62 Whether or not al-Sibghi was an Ash'ari is disputable. 

63 Taj al-Din al-Subki, Tabagat al-Shafi‘tyyah al-Kubra, vol. 4, p. 162 

64 Al-Dhahabi said (al-Siyar, vol. 17, p. 216) that al-Hakim transmitted only a single hadith from Ibn 
Furak. 

65 Al-Dhahabi, Siyar Adam al-Nubal@’, 14, p. 381 

66 Ibn Fürak, Mushkil al-Hadith wa Bayanuh, pp. 471-472 

67 Al-Dhahabi, Siyar Alam al-Nubal@’, 14, p. 381 

68 Ibn Fürak, Mushkil al-Hadith wa Bayanuh, p. 459 

69 Al-Hakim, Ma'rifah ‘Ulam al-Hadith, pp. 83-84 

70 Ibn Taymiyyah, Dar? Ta‘arud al-‘Aql wa-l-Nagl, vol. 2, pp. 9-10 

71 Al-Dhahabi, Siyar Adam al-Nubal@’, vol. 13, p. 299 

72 Al-Dhahabi, Tarikh al-Islam, vol. 27, p. 61 

73 Ibn al-Mibrad, Jam‘ al-Juyüsh wa-l-Dasakir, ed. Dar al-Dhakha'ir, p. 341 


the Sifat of Allah was the same as that of Ibn Qutaybah al-Dinawari (d. 276), "* and Ibn al- 
Mibrad likewise described Imam al-Hakim as instead opposing the Asha‘irah.” 


And Abü Bakr al-Khatib al-Baghdadi (d. 463) said about al-Daraqutni: 


Gall as cal, Spal, Sle ji sel, ety all fe Wally of de «J| aet 
scu A deny colize VE 4075 cool tl) 3, callus, xdi, cub Ml, 


"Knowledge of the narrations, the hadiths' [hidden] defects, the names of 
the people, and the conditions of narrators ended with him. He was with 
truthfulness and credibility, trustworthiness and balance, acceptability 


of testimony, correctness of creed [al-i‘tiqad], and soundness of 
madhab.””° 


The only other scholar regarding whom al-Hafiz al-Khatib used the exact words “sahah 
al-i‘tiqad” was Amir al-Mwminin al-Qadir bi-Allah (d. 422),” the Athari ruler." This 
implies 


that according to al-Khatib,” these two were in agreement in regards to creed. 


74 Ibn Hajar al-‘Asqalani, Lisán al-Mizan, vol. 3, p. 359. Ibn Qutaybah was from the students of Imam 
Ahmad who affirmed the Sifat according to the methodology of Ahl al-Hadith, as is seen in his refutation 
upon the Jahmiyyah amongst his other works. For example, in his Ta’wil Mukhtalif al-Hadith, p. 394, Ibn 
Qutaybah explained the Ayah “The Most Merciful istawā above the Throne" [20:5] to mean Allah settled 
(istaqarr) above the Throne, and he also affirmed the qadr al-mushtarak when doing so. 

75 Ibn al-Mibrad, Jam‘ al-Juyüsh wa-l-Dasakir, ed. Dar al-Dhakha'ir, p. 363 

76 Abü Bakr al-Baghdadi, Tarikh Badhdad, vol. 13, p. 487 

77 Ibid., vol. 5, p. 61 


78 Al-Shaykh al-Qadir bi-Allah dispersed a creedal treatise titled “al-Itiqād al-Qadiri,” wherein he 
affirmed that al-istiwa’ above the Throne means al-istiqrár (settling) and that all the attributes of Allah 
are to be [...] 

affirmed upon their real/apparent (haqiqah), not as being metaphorical (majaz). Ibn al-Qayyim, al-Sawa‘iq 
al-Mursalah, ed. al-‘Ilmiyyah, vol. 4, p. 1288; Ibn Taymiyyah, Bayan Talbis al-Jahmiyyah, vol. 1, pp. 182-183; 
and see: al-Dhahabi, al-Uluww li-l-'Ali al-Ghaffar, p. 239. 

79 Al-Hafiz al-Khatib al-Baghdadi also affirmed the Sifat upon their apparent, as al-Dhahabi authentically 
transmitted in al-Siyar, vol. 18, p. 284. This indicates that al-Khatib’s describing the zawahir as indicating 
tashbih (Abū Bakr al-Baghdadi, al-Jami* li-Akhlaq al-Rawi, vol. 2, p. 107) was a former opinion of his from 
which he retracted. That is because Muhammad al-Za‘farani (the one who reported al-Khatib's affirming 
the zawahir) was amongst al-Khatib’s later students and was only around twenty when his teacher died, 
may Allah have mercy on them both. So this was his final view, and Allah knows best. 


And Imam al-Dhahabi (d. 748) said: 


da! Jena RB DEDI de ce | oae sut Le JG ul abi ll ce e 
shale OF fe LS d LSE Y, LI Y, eli de g ll 


“It is authentic from al-Daraqutni that he said, ‘Nothing is more hateful 
to me than film al-kalam.' 1 [al-Dhahabi] say: he never entered into "ilm al- 


kalam or disputation, nor did he indulge in it. Rather, he was a Salafi.”” 


And al-Hafiz al-Mufassir Ibn Kathir (d. 774) said: 


sates SUI ee da Leles | odes ac aei, cdelvall oja Shel pS! Sas 
lee Vl, sls NI. esl, al poets "ur als Yum Ce» 


"[Al-Daraqutni] was the great Hafiz, the scholar of this science, [both] for 
a period before him and [also] after him until this day. He heard 
abundant [narrations]; he gathered, authored, compiled, and examined, 
and he was excellent in study, [recognition of] defects, scrutiny, and 
creed [i«tiqad]."^ 

Here we see two other Athari scholars (al-Dhahabi & Ibn Kathir) attributing al- 
Daraqutni to the correct ‘agidah (which to them could be no other than the Athari 
creed).? 

Finally, Imam Ibn al-Mibrad al-Hanbali (d. 909) mentioned in Jam‘ al-Juyüsh wa-l-Dasakir 
when listing out the scholars from Ahl al-Hadith: 


ee d DE aby cob Ule OE shi NaN asl yl eet ec, 


80 Al-Dhahabi, Siyar A‘lam al-Nubal@’, vol. 16, p. 457 

81 Ibn Kathir, al-Bidayah wa-l-Nihayah, ed. Dar al-Fikr, vol. 11, p. 317 

82 Many have recently claimed that al-Hafiz Ibn Kathir was an Ash'ari because he had been teaching at 
Dar al-Hadith al-Ashrafiyyah, where it was required to be Ash'ari in order to teach. Although this argument 
has been refuted repeatedly, conceding this for the sake of argument would not be a problem here 
because it would entail that Ibn Kathir became Ash'ari after authoring al-Bidayah wa-l-Nihayah, a book in 
which he clearly maintains a "Taymite" creed. It was in this same book that Ibn Kathir ascribed al- 
Daraqutni to the correct ‘agidah, so my point stands nevertheless. More information is available here. 


“And from [the Athari scholars] was al-Imām Abi al-Hasan al-Daraqutni; 


he was one who turned away from them [i.e., the Asha'irah], and he had 


words of condemnation against them."^ 


By now it should be clear the ‘agidah of Shaykh al-Islam al-Daraqutni, praise be to Allah. 
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